The federally recognized tribes have reservations or other lands set aside for them, over which they exercise powers of self-government.
In Canada, in 1996 the state recognized that indigenous peoples have ' However, such developments have stayed to a large degree on paper and have not been fully implemented, as this would require a complete overhaul of the relations between indigenous peoples and non-indigenous peoples in Latin America. 13 Van Cott argues that while indigenous peoples in North America seem to be struggling to get more extensive autonomy over their affairs, the struggle of indigenous peoples in Latin America seems to be the reconciling of the duality between having the right to be indigenous and having rights as full and equal citizens of the states. 
Definitional Issues
Indigenous autonomy as a term is used rather loosely in the literature to denote a number of concepts ranging from political representation to development of indigenous languages and identities to organized political resistance. 15 
2.
Indigenous peoples have the right to maintain and develop their own decision-making institutions.
The current draft provision is a detailed version of the corresponding Article 4 of UNDRIP, which recognizes that 'indigenous peoples, in exercising their right to selfdetermination, have the right to autonomy or self-government in matters relating to their internal and local affairs, as well as ways and means for financing their autonomous functions'.
Let us see in more detail the different types of autonomy in the Americas.
Territorial Autonomy
In addition to Article XX, the draft American Declaration currently acknowledges in Nunavut for more than a year can vote in its elections. 27[13] However the strong Inuit majority is reflected in the governance of the territory.
In addition to the political strategies and lobbying for more self-government, In some cases, autonomy is used as a way to weaken the rights of indigenous communities. Peru has no autonomy regimes in general for its indigenous populations, but only for the indigenous peoples in isolation and initial contact in its territory to which it refers as 'autonomous peoples'. 'Reserves' have been created for these communities since the 1980s, but the 2006 Law 28736 was adopted to further strengthen the framework of 'indigenous reserves'. This law created a weaker system of protection for these communities because it permits extractive activities within these units when such activities are found to be of national interest and an environmental impact assessment (EIA)-rather than a human rights impact assessment-has been approved by the state. This is catastrophic for these communities. 
Autonomy and Representation
In certain contexts, particularly in South America, indigenous peoples who form The usos y costumbres system was not based on democratic structures, ballot was not secret and some communities have systematically excluded some sections of the population, such as women, from participation in local political affairs. So, in 1995, the state gave citizens living in usos municipalities the option of voting for whomever they wanted in state and national elections while being formally allowed to continue their use of non-partisan, customary selection methods for local government offices. This was envisaged as a positive reform. However, as Stavahagen argues, '[w]hatever its original purpose, making it legal gave the governing PRI party an edge over its political rivals in assuming ownership over these communities in the face of increasing hard-ball party politics in a democratizing Oaxaca, where left-wing political movements were on the rise.' 49 Hiskey and Goodman also criticize the initiative:
Without explicit efforts to strengthen indigenous citizens' ties to the national political community, however, the usos legislation effectively insulated these municipalities from the state's rapidly increasing multiparty electoral competition, increasing the chances that they would simply continue their clientelist relations with the PRI. This study argues that Oaxaca offers a textbook case of flawed and incomplete reforms producing consequences far beyond the immediate realm of the institutions in question. 
